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ABSTRACT: Prior to European contact, the indigenous people living in New Haven, though small in number, had an
advanced civilization. As a result of disease, war, acculturation, and what the author calls “a not-so-subtle form of
ethnic cleansing”, the Quinnipiac way of life was dramatically changed, to the point that they no longer exist as an

autonomous tribe. This article traces the events which led to the downfall of the tribe.
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Fig.2 Quinnipiac life style in prehistoric New Haven A.awigwam; B. a Quinnipiac family; C. alroquois longhouse; D.
the foundation of longhouse; E. dugouts; F. making a dugout; G. a fish trap; H. cooking fish; |. stone artifacts; J.

farming; K. game animals; L. fishes for food.
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the Quinnipiac in early 17th century
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This article began as a lecture which was
delivered by the author in various forms at severa
locations in New Haven, as a homage to the
Quinnipiac, and to raise awareness of Native
American studies. Most “concise histories’ and
dictionaries of Native American tribes make no
mention at al of the Quinnipiac, and those that do
mention them only in passing, usualy referring to
them as one of the tribes that paid tribute to the
Pequots. The few internet sites that mention them are
replete with historical inaccuracies. The purpose of
this article is to fill the vacuum of knowledge, and
correct some of those inaccuracies.

Prehistoric New Haven

The area of Connecticut was first populated
between 10,000 BC and 7,000 BC, and New Haven
was first settled, so far as we can tell, sometime
between 8,000 BC and 6,000 BC. Since the natives
had no written language before the Europeans arrived
(and therefore wrote no history of their civilization),
the only evidence of their origins come to us in stone
artifacts, and the first artifacts from New Haven are
from approximately 6 thousand BC ([1], P3). We
don’t know if the people who |eft these artifacts were
the Quinnipiac (or some other long lost tribe), but we
do know that the Quinnipiac tribe lived in South
Central Connecticut for several centuries before
European contact ([1], P5).

The word Quinnipiac means “Long Water Land”
(which is a place name that became attached to the
people who lived there; for an interesting etymology
of aborigina toponyms/place names in Connecticut,
see [2]; a breakdown of the word “Quinnipiac” is
featured on page 15), and at the time the English
came to the area the indigenous population was
somewhere around 460 people. (The exact number of
Quinnipiac is hard to determine. Estimates range
from 250 [3] to 460 [1], and are based on the count of
46 “fighting indians’ counted by the first English
settlers) Their domain encompassed roughly 300
sguare miles (Fig.1, containing the modern towns of
New Haven, Cheshire, Prospect, Wallingford,
Meriden, and Branford, as well as severa outlaying
towns) ([1], P17). The Quinnipiac, like most
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Connecticut Algonquian tribes, lived in Wigwams
(Fig.2A) which were built by the women of the tribe.
To construct these simple dwellings, Quinnipiac
women bent and tied young tree saplings, making a
dome-like structure. They then covered this
foundation with animal skins, grasses and tree bark.
Much of the work in the village was done by women,
who controlled most of the household goods and
supplies ([1], P23). Quinnipiac society, like that of
other Algonquin tribes, was matriarchal. When a
couple got married, the young man moved into the
young woman's household, and was absorbed into
her family.

The modest dwellings of the Quinnipiac were
warmer than English homes, but smoky. Though
most were small (containing only one nuclear family,
Fig.2B), some wigwams contained as many as 3 or 4
families ([1], P25). Longhouses are usualy
associated with the Iroquois (Fig.2C), and there is no
mention of the New Haven Quinnipiac living in one.
They were, however, known to have built at least one
large, “unusua” dwelling in the area (and this was
probably the home of the sachem, or chief, [1], P25).
Though the English settlers did not observe the
presence of any longhouses in the area, it may be that,
when the Quinnipiac migrated inland during the
winter to hunt for food, they lived in longhouses or
larger wigwams which allowed more people to dwell
together, and therefore share dwindling food
provisions and firewood. (Longhouses were built in a
similar fashion as the wigwams. The foundation,
however, consisted of rows of tree saplings laid out
parallel to each other, instead of crossing at the
summit. Fig.2D)

For transportation, the Quinnipiac relied on
footpaths and waterways. To navigate the waterways,
they built dugout canoes (Fig.2E). In the absence of
metal tools, the method of constructing these vessels
was quite interesting. First, a fire was lit at the base
of atree which had been stripped of its bark, making
it easier for the Quinnipiac to chop the tree down
with stone hatchets. After chopping the tree down at
the base, one side of the trunk was burned away, and
wood and bone tools were then used to hollow out the
inside of the canoe (Fig.2F). Though most dugouts
could fit four or five grown men comfortably, some
were as large as 20 feet long and 4 feet wide ([4],
P65). Dugouts were heavier than birchbark canoes,
but rarely capsized (if ever). The Quinnipiac used
these vessels to travel up the Quinnipiac river (54
miles to Farmington), and to fishing stations off the
islands ([1], P27).

For travel on land, the Quinnipiac relied on an
intricate system of footpaths, which ran al across
their extended domain. Indian trails either followed
water or the most practical path, and it is for this
reason that many modern roads (such as Routes 1, 5,
and 10) sit right over top of ancient Indian trails ([1],
P28). Some Indians, known as “Runners’ were used
for messengers (even by the Europeans), and
according to some accounts they could travel on these
well worn paths as far as 100 miles in a single day
(11, P27, [5]).

Hunting and fishing was not a hobby for the
Quinnipiac (as it was for the English, who had much
more sophisticated weapon technology, and
considered hunting to be a sport). Hunting consumed



a large percentage of the male Quinnipiac's time.
Hunting territories were inland, away from the
planting grounds near the shore. Here, Quinnipiac
men hunted white-tailed deer, bear, beaver, otter,
wolves and moose, and even an occasional bird or
two (Fig.2K). To facilitate hunting, the natives
burned the underbrush to keep the meadows open
(which created an ideal space to hunt, since animals
could be seen better in the open). One popular site
that was designated for burning was the summit of
West Rock, which was used as alookout for deer ([1],
P43). Their chief weapon for hunting (and fighting)
was the bow and arrow, which were larger in the east
than those used by the Plains Indians in the west ([1],
P28). Spears, tomahawks, war clubs, shields, and
knives were also used, though many of these were
used to fight other Indians, or as tools to skin and
prepare animals after the hunt. (Over 100,000
Quinnipiac artifacts have been discovered. Many are
owned by The New Haven Museum & Historica
Society, Yade University, and the Dawn Land
Museum, as well as many in private collections.
Fig.2l)

To fish, Quinnipiac men used Bone hooks, tied to
lines of Indian hemp, and trapped fish in weirs (fish
traps composed of rows of sticks driven into the river
bottom, which diverted the fish to an opening where a
trap was set, Fig.2G). In rivers, they caught sturgeon,
bass, bluefish, and aewives with spears, nets and
weirs. In warm weather, they caught herring, shad,
bass and cod, and during the winter they'd cut
through the ice to catch pike and perch (Fig.2L; [1],
P46). The New Haven Harbor (with its ideal mixture
of fresh and salt water), was perfect for shell fishing.
For millennia, Native Americans in the area
harvested oysters, clams, scallops, snails and mussels
(using the latter two as bait). When the English
arrived, the Quinnipiac taught them how to ice fish,
set up weirs and catch clams with their feet ([4], P62).

In addition to meat and fish, the Quinnipiac diet
was supplemented by wild plants, such as nuts,
acorns, artichokes and roots, and these were gathered
by women. Women also gathered wild fruits such as
plums, raspberries, strawberries, blackberries,
currants, and grapes ([1], P47). Sometime between
1000 and 1500 AD, the Connecticut Algonquin began
growing their own food. Because of the abundance of
food near the shore, farming began on coast later than
in the interior ([1], P48). Because of Connecticut’s
rich soil, the Quinnipiacs were more sedentary than
many northern tribes, taking advantage of the New
Haven area's extra long growing season (195 days).
The main crops grown by the Quinnipiac were corn,
beans and sguash, and the natives referred to these as
the “three sisters’, since they grew well together and
could all be dried out and saved for the winter (at
which time they would be boiled in a stew, or ground
into flower to be cooked in bread and honey cakes).
These, as well as artichokes and watermelons, were
planted, grown and harvested by the women (Fig.2J).
(The differences between the work habits of the
English and the Quinnipiac cause the former to view
the latter with disdain, particularly since the amount
of work done by native women made the English see
the Quinnipiac men as lazy. Fig.2H) Men cleared the
trees for crops to be planted, and also grew tobacco
(which not only had religious significance, but was
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smoked for its caming effects). This lifestyle was
practiced by the aborigina people for hundreds (if
not thousands) of years before European contact, at
which point drastic changes occurred, to which the
remainder of thisarticle is dedicated.

European Contact

The first Europeans to make contact with the
Quinnipiac were Dutch explorers, led by Adriaen
Block (Fig.3). In 1614, the Dutch established trade
with the Quinnipiac (trading European goods for
beaver pelts), and this trade intensified dramatically
in the 1620s ([3], P71). In the early seventeenth
century, the Quinnipiac country had a plentiful
supply of beaver. As a result of the large amount of
trade with the Dutch, who eagerly sought out beaver
pelts because of their popularity in European fashion
markets, the supply of beaver in Connecticut was
greatly reduced by the 1630s, just before the English
cameto settlein New Haven ([1], P65).

Even though the Dutch never settled in the area,
contact with them changed one important aspect of
Quinnipiac culture. Before 1622, Wampum beads
were worn as a sacred jewelry by sachems (tribal
leaders) and powwows (medicine men). That year,
coastal Indians (encouraged by Dutch traders) began
using metal tools to make more wampum, which they
then could trade with tribes in the interior for beaver
pelts and deer skins and meat. This “wampum
revolution” changed migration patterns, and created
incentive for powerful tribes, such as the Pequot, to
exploit weaker ones ([1], P66).

The most powerful tribe in Connecticut, prior to
1637, was the Pequot tribe, which dominated the
southern portion of Connecticut. Before the Pequot
war (1636-7), they controlled as much as one-half of
Connecticut  ([1], P71). By 1634, epidemics
decimated the Connecticut Algonquians, which was a
major factor in the decision of the English to attempt
to colonize the recently depopulated area. Native
Americans had no immunities to such European
diseases as smallpox, yellow fever, malaria, measles,
plague, influenza, and chicken pox. Before European
contact, there were an estimated 100,000,000
indigenous people in the New World. As a result of
war and disease, this number would drop to only a
few million by the end of the nineteenth century. The
Pequot alone lost 77% of their population to disease
before the Pequot war, and their defeat by the English
led to a jurisdictional vacuum in Connecticut that the
Europeans would soon fill ([1], P60).

The Pequot war also led to the English discovery
of the Quinnipiac country ([4], P18). Glowing reports
of the area reached Theophilus Eaton and John
Davenport, who had recently traveled from England
to the Massachusetts Bay Colony. Eaton was a
wealthy trader, and he and his childhood friend the
Reverend John Davenport were unsatisfied with
Massachusetts Bay Colony, where they found much
religious infighting and not enough economic
opportunity for their liking. In 1638, Eaton and
Davenport led 500 settlers to the land we now know
as New Haven, and the Quinnipiac welcomed them.
Seeing friendship with them as a potential protection
from the Pequot and periodic Mohawk raids, the
Quinnipiac provided some much-needed assistance to
the new settlers ([1], P83).
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The men of the Davenport/Eaton Company were
politically conservative, wealthy religious
fundamentalists who sought to create a Christian
utopia in the wilderness (and amass monetary profits
while they were at it). The town fathers practiced a
strict form of Puritanism, which one historian has
called “the most rigid form of Calvinism practiced
throughout New England” [6]. Reports from town
meetings show that they disdained from celebrating
holidays, and were obsessed with sexual repression
([7], P20). Perceiving themselves to be God' s chosen
people, they had little tolerance for different religions
and cultures ([1], P83).

The Quinnipiac taught these formerly urban
people to hunt, trap, fish and plant. Even after they
learned these skills, the Quinnipiac were more adept
at agricultural practices than the colonists (growing
60 bushels of corn per acre to the colonists 30
bushels, [1], P50). The colonists were therefore
dependant on the natives to grow and plant food,
which they would trade with the English for metal
goods, English clothing, and alcohol (despite a law
against trading acohol with the natives).

Despite Quinnipiac attempts to please the English,
the two cultures were vastly different, and soon
began to clash. Quinnipiac social customs were much
more communal than those of the English. They often
opened doors without knocking, borrowed things
without asking, and stayed after being asked to leave.
They visited town on the Sabbath, and violated the
Sabbath by working and traveling. One punishment
doled out to any Quinnipiac who committed
“blasphemy” (however loosely defined) was being
whipped, and paying afine ([4], P39).

Aside from religious differences (which we shall
return to), the English and the Quinnipiac held
conflicting views on land use, property ownership
and material possessions. While the most important
reason the English had for coming to the New World
was to own land, the concept of land ownership was
completely foreign to the Quinnipiac, who believed
that the land was owned by Keihtan, their creator,
and that humans were simply stewards of the Earth
(which could not be possessed by mere mortals). Asa
result of these vast cultural differences, it became
hard for the English to accept Quinnipiac ways. The
English allowed their livestock to graze in unfenced
fields around town, which hurt both Quinnipiac
agriculture and hunting patterns.  When  the
Quinnipiac dogs attacked wandering hogs, it was said
that the Quinnipiac were at fault for alowing their
dogs to wander (Other than dogs, the Quinnipiac had
no domesticated animals). Clearly, the law was on the
side of the English.

Since strict ownership of material possessions
was unknown to them, the Quinnipiac often borrowed
English boats without asking, and emptied English
traps ([1], P84). To aleviate these problems, a treaty
was created the year the English arrived. On
November 24, 1638, Momaugin (the sachem of the
New Haven band of the Quinnipiac tribe) transferred
ownership of the lands to the Eaton and Davenport
Company. There were conflicting land claims made
by each of the bands of the tribe, since prior to
English arrival, the Indians had no concept of land
ownership. Since, in the eyes of the crown, New
Haven was an illegal, unauthorized settlement,
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Davenport and Eaton sought to legitimize their
claims by signing treaties with the lands' legitimate
owners ([1], P98). To cover their backs, the English
bought as much land as they could from the local
natives, sometimes buying land more than once
because of overlapping tribal territories. On
December 11 of that same year, the Davenport and
Eaton Company bought land from Montowese (the
sachem of the Northern Quinnipiac) who controlled
about 100 sguare miles of land. On Sept 29, 1639,
Shaumpishuh, female Sachem of the Menunkatuck
Quinnipiac, signed over the area now known as
Guilford to Henry Whitfield and moved onto
reserved land on the east River, but was soon forced
to sell her reservation land and join the Quinnipiac of
New Haven ([1], P56).

The terms of the Momaugin Treaty naturaly
favored the English, who were granted the right to the
land in exchange for military protection, and a
reservation of 1200 acres on the east side of the
harbor (Fig.4; [4], P20). Thisreservation, incidentaly,
is considered to be the first Indian reservation in
North America ([7], P96). Unlike later reservations,
the Quinnipiac reservation was an idea place for
agriculture, with springs of fresh water, a great view
of the harbor, and the origina village of Momaugin,
the sachem of the band. While the English saw the
treaty as a purchase of land, the natives (who had
never heard of land ownership, or formal treaties)
saw it as an agreement to share the land in peaceful
coexistence ([1], P87). By the terms of the treaty, the
Quinnipiac agreed not to set any traps where the
English cattle grazed, or remove fish from English
weirs. They were also disallowed to trade on the
Sabbath, open doors without knocking, and agreed
that in the future they would leave English homes
when asked. They agreed not to take the
Englishmen’s canoes, and could not enter the town
with more than six armed men at any given time.

The treaty also stipulated that the Quinnipiac
were not allowed to set up wigwams or plant crops
outside of their reservation. Since the Quinnipiac
were seasonal migrants, with  semi-permanent
villages, this stipulation would seriously disrupt their
migration patterns. Nor could the Quinnipiac receive
“strange Indians’ as guests without permission from
their English neighbors. In exchange for al the rights
they relinquished, the English gave the Momaugin
band a smal bundle of gifts, which consisted of
twelve coats, twelve spoons, twelve hatchets, twelve
hoes, two dozen knives, twelve metal porringers, and
four cases of French knives and scissors (hardly
enough to go around in such a large community [1],
P88). Despite the fact that the Quinnipiac never allied
themselves with other tribes against the English (even
during King Phillip’s War), they were never trusted
by the English, and following the signing of the treaty,
laws were passed to prevent the natives from getting
guns, even though they needed guns for protection
from other tribes, since they lived on the outskirts of
the settlement.

Religion

One major difference between the English and
the Quinnipiac no treaty could attempt to resolve was
the difference in religion that existed between the two
peoples. While Europeans shared a common



misconception that the New England Algonquians
were polytheistic (a misconception that is still held by
some in the present day), most of the “gods’ recorded
by European settlers were not gods at all, but spirits
(which were thought to inhabit most natural objects
and phenomena). Roger Williams, for example,
recorded 37 deities among the Narragansett tribe.
Most Algonquians revered the Supreme Being
(whom the Quinnipiac referred to as Keihtan) who
created the heavens, earth, sea, and all the animals,
men and spirits contained therein [8]. English
Puritans (projecting their cosmology onto the natives)
simplified Algonquin religion to conform more to
their own, emphasizing two “gods’ in particular:
Keihtan, the good god, and Hobbomock, the bad. (In
most stories, Hobbomock appears as an impish
“trickster,” but he is overall thought to be a rather
benign character. Following European contact,
Hobbomock was made out to be a “bogey man’
which parents would use to scare their children into
good behavior.)

They Quinnipiac revered Sleeping Giant (the
mountainous formation in the neighboring town of
Hamden which, when looked at from the side, takes
the form of a giant lying on his back, Fig.5), and they
had many stories about how the mountain came to be
created. According to one account, Hobbomock and
Maushop (the first two beings made by Keihtan, the
Creator) abided on alarge rock formation now known
as East Rock. While Hobbomock was relatively good,
Maushop was a cannibal who often raided Quinnipiac
villages, eating the inhabitants. In terror, the
Quinnipiac asked Kiehtan to send thunderbirds
(mythical creatures who protected humans from evil
spirits), and a storm. When it rained so much that the
sea rose up, the Quinnipiac fled north. Hobbomock
survived by climbing up a tree, but Maushop
drowned. When the waters receded, Hobbomock
found Maushop and buried him (which formed the
rock formation we now know as West Rock).
Hobbomock decided to take revenge on the humans
for his brother’s death. He decided to lay down and
cover himself with rocks and trees, and wait for the
Quinnipiac to return. Thereupon he fell aseep, and
never woke up. His body and the land that covers it
now make up the mountain we know as Sleeping
Giant, in Hamden [9].

In Native American cosmology, it was essential
to respect natural phenomenon, and many places and
topographical formations were considered to be
sacred. The Thanksgiving Rock (Fig.6, on Woodward
Avenue), for example, was often the site of
ceremonies and festivals in which the Quinnipiac
would offer the rock oysters as a way to give thanks
for plentiful harvests. (Town records contain
complaints from those living nearby that the
Quinnipiac festivities were often loud, and the
Quinnipiac would not leave when asked.) When the
Quinnipiac died, they believed they went to the
south-west, where Keihtan lived. They were usually
buried with worldly goods for the afterlife, in which
there was no distinction between good and bad, and
no hell ([1], P35).

Puritan clergymen, who made no earnest attempt
to understand the religion of the natives, condemned
powwows (medicine men) as devil worshippers and
accused them of witchcraft([1], P34). The power of
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powwows waned during the 17th century, as their
remedies failed to cure the diseases that the
Europeans brought with them.

There was no serious attempt at converting the
Quinnipiac to Christianity until the 1650s. In 1651,
the Reverend Abraham Pierson translated a catechism
into the quiripi dialect [10]. Pierson was hard-pressed
to explain certain aspects of Christianity to the
Quinnipiac (such as how the trinity can be one god
and three gods at the same time), and he often gave
answers that would be more appropriate in an
ecclesiastical journal than on the lips of a missionary.
Despite the fact that Pierson’'s attempts to convert the
Quinnipiac failed, through his efforts he preserved a
portion of their quiripi dialect, which by the
eighteenth century was extinct ([1], P32). Only in
1725 did the Connecticut colony begin serious
attempts at conversion.

Anglo-Indian Relations Deteriorate

Though the English didn’t desire to mingle with
the Indians, complete segregation was impossible,
because of the necessity of trade. The English were
dependant on the natives for deer meat and wampum
(which early settlers used as money because of alack
of currency, [1], P102). The Quinnipiac aso
performed various services for the English. They
killed wolves for the townspeople (which fed on their
livestock). Indian runners ddivered goods and
messages for the English, constructed buildings,
served as guides, and even caught runaways and
criminals for them. During the Colonial Wars,
Quinnipiac warriors fought on the side of the English
against the French and other Indians ([1], P103).

In spite of al their friendliness and loyalty, the
Quinnipiac were perpetualy mistrusted by the
English, and the cold shoulder given to them by those
they considered their guests would soon lead them to
look elsewhere for friendlier neighbors. Nor were the
English thrilled about the Quinnipiac. There were
several factors about their new settlement that
disheartened the English. The local fur trade proved
to be a disappointment, since the Dutch had already
collected the bulk of the areas’ beavers, and there
were fewer Indians around to catch them. The town
suffered from alack of open accessto the sea (instead
opening into Long Island Sound) and had no
navigable river to get to Hartford. The English were
bad farmers, who built luxurious homes, and made
bad trading ventures ([ 7], PP12-16). In this climate of
despair, English-Indian relations deteriorated.

In the 1650s, Mamougin's band increased (as
other bands joined his after selling off their
reservations), and the reservation lands were no
longer big enough to support the Quinnipiac. As
other bands of the Quinnipiac tribe sold off their
reservations, Momaugin’'s reservation in New Haven
was the only Quinnipiac reservation left for them to
migrate to. In the years following the signing of the
treaties, the English had changed the surrounding
landscape, making subsistence rough. To make
matters worse, the Quinnipiac were not permitted to
plant outside of their reservation, and the English
refused to sell or lease lands to them (though they
eventually leased them a tiny piece of land, [1],
PP111-112). This policy can be referred to as a not-
so-subtle form of ethnic cleansing: designating an
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area for an ethnic group to inhabit, placing invasive
laws on their lifestyle, and slowly driving them off
their land by making subsistence harder and harder,
al the while disallowing them from buying their land
back.

Alienation of Ancestral Homelands

Throughout much of the colonial period, the town
forbade settlers from buying land from the
Quinnipiac without officia permission. The first
major purchase of reservation land occurred in 1670,
when George Pardee, the ferryman, bought 20 acres
of reservation land so that farmers on the east shore
could pass through the reservation on their way to
town, without having to go completely around it ([1],
P127). This was to be the beginning of the end for
the Quinnipiac reservation.

English-Indian relations were further strained by
the behavior of the English during King Philip's war
of 1675. During the war, the town was fortified
(Fig.7), and no Quinnipiac were alowed into town to
view the fortifications (even though they fought on
the English side, and were promised English
protection by treaty; [4], P45). After the war, the
situation between the English and the natives
remained tense. East side farmers didn’t like going
around the reservation to get to town, and in 1680 the
town gave more land on the east side of the harbor to
farmers, which exacerbated the situation, since east
side farmers began putting more pressure on the town
government to allow them to buy reservation land so
they could have easier access to the marketplace ([1],
P142).

In 1683, Thomas Trowbridge bought a piece of
land from the Quinnipiac, who by this time badly
needed money. Many were in jail for petty crimes

(such as public drunkenness), and couldn’t afford bail.

(The Quinnipiac had no equivaent of jail in their
society, where common forms of punishment
included public humiliation, or for more heinous
crimes, socia ostracism and banishment.) In the
1650s, alcohol addiction became a problem, and
because of many acts of public drunkenness, laws
were passed prohibiting the sale of alcohol to Indians
(though many till sold Indians alcohol, for it was
profitable). One Quinnipiac, nicknamed Rum Tom,
was perpetually getting arrested for public
drunkenness and fighting, and it became increasingly
hard for the Quinnipiac to make bail ([1], P116).
Trowbridge suggested to them that in order to get
their men out of jail, they should sell him their
property (which was the only thing they possessed
that was of any real value to the English; [1], P145).
This set a precedent, and throughout the rest of the
seventeenth century the Quinnipiac continued to sell
off their reservation land, piece by piece.

By 1700, English landowners viewed the
reservation as a serious impediment to English
agricultural expansion. At the same time, English
husbandry practices were making it harder for the
Quinnipiac to live in the area. English farmers
managed their livestock poorly, and didn’t enclose
them in fenced off areas. A law was passed to put
hogs five miles outside of the English town, which
was bad for Indian agriculture, since hogs on the
beach soon destroyed clam and oyster beds. Indian
dogs would attack these hogs, thus creating further
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tension between the two peoples. Indian dogs were
used to hunt, served as watchdogs, ate garbage, and
were loya  companions. Evidence  from
archaeological digs suggests that dogs may have had
religious significance as well. An important land
negotiation between the Quinnipiac and New Haven
government fell through because the Quinnipiac
refused to kill their dogs ([4], P34).

By the eighteenth century, the Quinnipiac were
reduced to even more severe poverty, as the loss of
the fur trade and wampum trade meant that they were
basically unemployed, and English jobs were for the
most part unopened to them. In the early 1700s, there
was more pressure to sell land. During Queen Anne's
War, in 1703, many Quinnipiac were hired as
mercenaries. Despite their aliance, the Indians were
under marshall law-like restrictions. even their right
to travel was limited ([1], P162). To make matters
worse, in 1714, those Quinnipiac who couldn’t afford
to pay their fines began to be “bonded out” to
creditors, forced to work until their debts had been
paid off ([1], P159). This type of treatment would no
doubt make removal to some other, less constrictive
area, seem attractive later in the century.

By the 1720s, al the good land in town had
aready been delegated or purchased, and the
Quinnipiac population was down to around 400
persons. Because of the lower number of Quinnipiac,
the English settlers felt that the native people needed
less land, and wanted their fertile farmland for
themselves ([1], P166). Wealthy east shore farmers
were now allowed by the city to purchase land from
the Quinnipiac, and this resulted in a flurry of sales.
John Morris bought 200 acres, and became the
principle promoter of a scheme to move the
Quinnipiac out to Waterbury. Morris bought 50 acres
in Waterbury, and many Quinnipiac may have gone
there after selling their land to the English.

Between 1680 and 1750, a large number of
Quinnipiac warriors died in colonial wars, fighting
for the goals of the English, who were slowly
disenfranchising them of their ancestral homelands
([4], P48). In response to their dwindling land
resources, the Quinnipiac began migrating to areas
where land was more abundant. By 1756, there were
fewer than 100 Quinnipiac left in New Haven, and
the census of 1774 listed only 11 Indian inhabitants
left in town ([1], P178). As they left their ancestral
homeland, their way of life changed just as surely as
it did when they first made contact with Europeans
almost a century and a half earlier.

Emigration and Acculturation

In 1770, the Quinnipiac emigrated to Farmington,
Connecticut (Fig.8), where the Tunxis tribe, reduced
in numbers, welcomed other Native Americans. To
fund the move, the Quinnipiac sold their last 30 acres
in New Haven (for 30 English pounds). As they were
absorbed by the Tunxis Indians, they ceased to exist
as an autonomous tribe ([1], P179).

In Farmington, the Quinnipiac were influenced
by the teachings of Samson Occum, a Mohegan
preacher who, moved by the Great Awakening in the
1730s, preached that Indians should emigrate to the
west where they would be free from the vices of the
white man’s civilization ([1], P181). Joseph Johnson
(a convert of Occum’s) preached his message to the



Tunxis. It was in Farmington that the migrant
Quinnipiac converted to Christianity, over 150 years
from the time of their first contact with Christians
([1], P178). The fact that they converted to
Christianity so late is a testament both to the spiritual
satisfaction derived from their own indigenous
religion, and to the repressiveness of the particular
brand of Puritanism practiced by the English.

The Quinnipiac/Tunxis Indians did not remain in
Farmington for long. In 1774, they began moving
further west. They ratified a treaty with the Iroquois
which gave them 15 to 20 square miles of land near
Oneida, NY ([1], P183). Since they desired to live in
harmony with each other, they named this settlement
“Brothertown.” They moved in 1775, which was a
bad time. No sooner had they left Connecticut, than
the American War of Independence broke out. They
tried not to get involved, and for two years they
managed to remain neutral. However, as the British
North American colonies became polarized, colonists
as well as Indians were forced to choose sides. While
most of the Iroquois Confederacy sided with the
British, the Oneida and their Brothertown Tunxis
allies sided with the Patriots, which made them very
unpopular. In 1777, pro-British Indian forces
destroyed the settlement at Brothertown, and the
Brothertown Indians were forced to flee without their
possessions. Now homeless, they went to Stockbridge,
Massachusetts and settled with a group of Indians
from the Housatonic and Mahican Tribes ([1], P184).
At the end of the war in 1783, they returned to New
York, this time to a six-square-mile tract of land
which they named New Stockbridge ([1], P185).

By the time they returned to New York, their
culture was amost completely transformed. They
brought back a book of Connecticut statutes, and set
up a town which resembled colonial New Haven,
with its Puritan-minded, patriarchal structure ([1],
P185). Whereas before, women were exalted, and
could even serve as sachems of tribes, equal
privileges of citizenship were now denied to women
(who now needed permission to speak at meetings),
as well as mixed-race Indians with African parentage.
As in colonid New Haven, miscegenation was
banned, and the Sabbath was strictly observed ([1],
P186). Not surprisingly, religious factionalism soon
broke out, but before it proved to be a mgjor issue,
other, more pressing problems sprang up. America
was expanding, as land-hungry settlers began moving
further west in an effort to realize their own personal
“Manifest Destiny”, and the Brothertown Indians
stood in the way of that effort ([1], P187).

As the nineteenth century approached, the
frontier moved further west and so did the
Brothertown Indians. In 1795, the state of New Y ork
stripped their land down to 9,340 acres ([1], P189). In
1832, they packed up and moved to a reservation in
Wisconsin. Fearing further removal, the tribe applied
for American citizenship (so that they could own land
individually, instead of collectively). In 1839,
Congress approved, conveying citizenship upon the
Brothertown Indians (85 years before the Indian
Citizenship Act of 1924; [1], P192).

By the time of the Civil War, many Brothertown
Indians sold off their lands and joined other
reservations. During the Great Depression of the
1930s, when times got tougher, they sold off even
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more land ([1], P192). Service in World War 11
scattered many of them across the country ([1], P193).
While there are many indigenous people in America
living today that are descended from the original
Quinnipiac of New Haven, they have not existed as a
distinct tribal entity since the late 18th century.
History has not been kind to the Quinnipiac
Indians. Cultural misunderstandings, blind indiffer-
ence, and naked greed have resulted in not only the
loss of their land, but also a change in their entire
way of life, to the point that they are no longer
recognizable as a tribe. Today, those few descendants
of the Quinnipiac who remain are attempting to
resurrect the language, culture and ingtitutions of the
Quinnipiac. However, this proves to be a daunting, if
not impossible task. Since their numbers are so few,
and they are scattered throughout the United States,
they rely on the internet as their primary mode of
discourse. This raises some interesting questions for
those who study the humanities: In the “information
age,” must atribe of people live in the same vicinity?
How much of an ancient culture can be resurrected
from books? Are a certain amount of genetic
similarities (or a certain quantity of native blood)
required for inclusion in a tribe, or is tribal identity
primarily a cultural construct? Whatever the answers
to these questions may be, it is unlikely that those
who claim to be the descendants of the Quinnipiac
will ever gain federal recognition as a tribe
(especially considering the federal government's prior
track record in dealing with the tribe, their timeworn
diaspora from the region, and the fact that their
genealogical record is primarily passed down by oral
history). As John W. De Forest speculated, “Could
(the Quinnipiac) have anticipated that a change so
wonderful, and, in their history, so unprecedented,
would of necessity follow the coming of the white
man, they would have preferred the wampum tributes
of the Pequots and the scalping parties of the Five
Nations, to the vicinity of a people so kind, so
peaceable and yet so destructive” ([3], P165).
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